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afferara
Vasishta spoke

ST IGH Jraarufdged $F HAITATSE Jeod: Teodhed |
3cd AcagAsi RRENsTafdamgR: SHErEalsaamae: w2 a3 & [Fad|

If you have understood everything Rama, then, in order to increase your own knowledge, answer these
questions posed by me and clarify the doubts. Experienced at all times as real, this appearance called the
world shines on the head (like an imagined crown much cherished). How can you say that it is non-existent?

JAETT

Rama spoke

WORLD HAS NO EXISTENCE AT ALL EVER!
@AICHTe o fhded Barad dd qeagaeanyd d Fd1 Hedared|

This (Jagat) is not produced at all before its appearance, like this, as anything any time ever.
(It is a random appearance concocted by the mind only.) Therefore, it has no existence except as an imagined
thing, like the barren woman’s son (since real cannot ever exist as the unreal).

[You do not exist in a world already created sometime long past; but world gets created with some past
attached, at every agitation of your mind. At every instance of perception, the world that you believe as your
world-state comes out of Brahman and dissolves into Brahman; and this Brahman is not outside anywhere,
but is your deep self-essence only.]

WHAT CAUSES THIS WORLD-DELUSION THEN?

fepTfAarEdT Sedied: HRUT WicUdT Iad: o HRUT faar wrd fhfacasafld Fafd|
What can be the cause of this Jagat-delusion, where forth it came from?

(If this world is an effect, then it should haver a cause for sure.)

Without a cause, no effect can rise ever (this is a well-known factor).
(That means, that the form-based world you see must have risen from the formless Reality.)

 AfIPRAR FIPR &ed HRUT Ffagde fhfagfadaeid|
That which is formless and changeless cannot have a form, unless it is destroyed (in its original state).
However, Nothing can become the cause of this delusion.

[Any Cause if it is formless, has to perish to give rise to an effect which has a form and thus lose its original
nature. Reality has to change and destroy itself, if it has to produce an effect like the Jagat, which is
completely contradictory in nature from the formless Reality.

However, how can delusion or incorrect vision have some cause as such?]

[If you argue that Brahman is the cause of this Jagat, then it is proved through reason that the Jagat is
experienced as different for different intellect-mirrors, and is not real, as an independent structure that stays
outside of the Self. If you , the Self (the witnessing observer) are not there to perceive, then where is the
world at all? For whom can it exist as a meaningful thing?]

TRIGHATEATCH HRUT YIASFAd dcdd Hed HY ATH Ao daiae: |
If it is said that that the indefinable Brahman-state alone is the cause, then where, for whom, does this term
‘Jagat’ (that which appears and disappears) means anything real?

[Jagat is understood through reasoning to be a collection of information only, as per the intellect-capacity.

If a Jeeva is just a receptacle of a limited amount of information, then the entire Creation can be defined as a
total system of information-processing only. Brahman the Reality exists as the information and the
information-receptacle as the Jeeva-state. ]
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[The Jeeva is just a store-house of information akin to a mist-cloud, is actually formless, is made of sheer
emptiness and is of an Aativaahika-form only, like a data-ghost. The totality pf all these Jeevas as the
Viraat-state is also made of the same stuff, and is of an Aativaahika form only.

The totality of the entire Jagat which is beginningless and endless is also made of emptiness only and is
actually the constantly changing data-state only, which you can refer to as the Aativaahika state of the
Reality itself.

Since the intellect-efficiency exists in various measures at at once, we (the perception-states) refer to the
Reality state as Brahman, the expansion from the lowest to the highest.

We name the various levels of intellect-totality as Aakaashaja, Brahmaa, Viraat, etc etc, which are all some
sound-forms that belong to the perception-state only.

Actually the Reality is not with an Aativaahika body also; and is tranquil and quiet without ever rising as any
Jagat. When the intellect dies at the threshold of such a state, one is said to be one with Brahman, the
nameless formless potential state, the so-called Self.]

(Contemplate on yourself as the nameless formless Reality and watch how the information of the world
around you rises fiom yourself as interpreted by your intellect.

There is no one, nothing else, no bondage, no liberation, no Aativaahika body ; just the quietness alone ‘is’!)

deATEd U Aed TRICHYATAA hidchrerad Adgcaidarieacadd|

In that indefinable tranquil state, the first awareness of perception from a long time (as Aakaashaja) (as
imagined along with the Creation), stays with an Aativaahika body (information-processing nature of
Reality) for some span of time (for a Jeeva for that particular time of his life), like you experience a dream
lasting a year in a moment-span of sleep.

870 oAl Tt cafdd Adfa PlhdielIads degrhic AT UIfd|

Randomly, as per the crow/leaf maxim, that entity (as the total Aativaahika body, as a store of information)
sees the sun moon etc (as an entire creation of its Samkalpa).

[The entire store of limitless information (Brahman) exists as the limitless Jeeva-states of limited and divided
information-store, like the Ocean divided as water-drops. Each water-drop of a Jeeva, is actually the power
to conceive, or the power to exist as any probable state of experience.]

HBUBICHAEAET SRABTAThAAdd Hcdeddd hlFdd Jad HEd FaIH|

This (totality) entity is made only of conception (Samkalpa) (that is divided as many). A world with the
boundaries of place, time and action, shines for it as a form of extreme emptiness (and all its divided Jeeva-
states experience the same concepts as common to all).

(The totality and individuals states are the same in essence).

[Conceptions differ as per the purity of the intellects. Intellects (information processing ability) exist in the
three levels of Sattva, Rajas and Tamas. Jeevas are produced in these states randomly, and exist in various
levels of world-experiences, each lost in its own world-dream.]

dRACALITET & fFreagesrad: il deaamar pafcauRadd|

In that falsely risen world-appearance, that false entity (MithyaaPurusha) rolls about doing all the actions
falsely only (like a person lost in a dream-world).

HUEATGEAARNA GARCATCISTcY: HieUddedaHRUCIAATHHHA: |

From the bottom he moves upward (towards Saattvic experiences) (by chance), and from above, he moves
downwards (towards Raajasic, Taamasic experiences) (forced by the Vaasanaas), with the excited state of
gathering countless objects of needs (fulfilling the Vaasanaas of countless varieties).

PIPATANITIET HPeUET HITTE JTAT JAAY FrraATaari-eafas]|

Like the crow/leaf maxim, whatever he conceived randomly, that alone exists now also as the perceived (for
him); and he has attained a prolonged state of experience (as some experience called the world, which is his
own experience like a dream and so is not real).



[Jagat is just a limited store of inter-mingled state of information of many, like the intermingled dreams of
many, like the countless statues imagined in a formless rock.]

[How real is the world that you experience?)

fRre getargdae cterula Bod aidicaniedies ffear seiquitras|

The rock as a pretty lady, applies the sandal paste of emptiness on the face of the barren woman’s son.
This is how the falsity of the world exists as!

[Each and every object that you perceive, each and every person you interact with, all your philosophies,
God-heads, Vedas, Upanishads, delusion, bondage. liberation, terms like Brahman, Aatman etc; all are just
sound-forms which have no meaning at all in the level of Reality.

These sounds are as idiotic as interpreting the roar of the Ocean as some meaningful literature. ]

TeIAICHAYT THLAqTed  Pol: fobel, o THLATed o Hcded fehaAdicHs Tcle|

Or all this is real only (since Reality alone ‘is’)! Where is the place for any falsity (unless imagined)?
This not false; nor real; it is some unborn state that has spread out.

[The terms like ‘real’ and “unreal’ also belong to the Jeeva-dreams only; Reality cannot even be named as
Reality; it is something that is beyond the meanings of the real and unreal; and can be referred to as the
sound ‘Tat’ only, for our convenience. |

JTHIRAPRAETTS AT AGA UTNUTHIATTAE MedHATETT ST |
This Jagat is actually a tranquil state only, free of all changes. It is as pure as the hollow of the space; dense
like the rock-belly; and as silent as the rock.

Reamraddeed fREcafdaried &8 e id SeIfecaanradl|

All the conceptions are the awareness-state of ChinMaatram alone.
The Aativaahika body of Viraat alone shines as this. The perception (of his Samkalpa-form) that is
experienced in his (Knowledge) body in the emptiness (of Chit), appears as the Jagat.

TG §El ATTHREAG Fd Sch T Qe TATATHETABATIAd T |

In this manner, this is the huge expanse of Brahman alone. Where is the question of the Jagat at all?
This is the tranquil state with the equal-ness of all equal-ness, without beginning and end.

THE STATE OF A BRAHMA-JNAANI

U1 GIfy Ao adeos: d Sedcadd & Haemd: o W

In the ocean, the waves rise up and fall back into the ocean again. The waters are not different from the
ocean. The absence and presence of objects (worlds) which rise in the supreme do not differ from it.

WeRTAE: HREIARHARA U Y TRUHTedal R [degRaFid|

For some person (some Jeeva-state) who knows the truth of the Supreme (as the excellent intellect which
burns off at the threshold of the Supreme Truth), who is in the state of the pure Supremacy (with no identity
of any sort), these objects of the perceived attain the state of the single essence, like the water drops in the
ocean are seen as water only (for the Ocean).

WsWTAE AT WET WicHD THIcTH S ATed o Sofed o dicshar:|

In the Supreme, this non-supreme state shines forth as if, like a different state of the Supreme.
In the tranquil taintless state, there occur no world-states, nor the actions connected to it.



TIt T 30 G A FEIAANY I FIMEGA Weded Sl AT AT |

When the dream is understood as a dream inside the dream, and the perceived is realized as the quiescent
Brahman-state, who can be attracted by the mirage waters as if they are different from the desert land?

[Even the water is a conception of a thirsty person only. Vaasanaa alone manifests as the world-state for any
ignorant Jeeva. For the one who is not thirsty, the mirage does not exist at all; it appears only as a part of the
desert as just some heat waves. For a Vaasanaa-less Jeeva, the Jagat is not seen as Jagat at all, but only as
one’s own Self-shine. ]

RATTTHHR A TAH [T HeqE A J ST MYEargiaa st |

Unless this magic of Chit is experienced within as a realization (and not as the mastery of words alone), one
cannot know the otherness of the other like a Brahmin knows not the taste of the liquor (and the drunkard
knows not the bliss of having a clear head).

[How can a drunkard who is rolling in the stinking mud and is blabbering nonsense, ever understand the
glorious state of the learned Brahmin who shines lustrous with his learning!

And how can such a learned one ever understand the state of the drunkard who is acting brainless!

So is the difference between a Knower of Brahman and the ignorant worldly man!

The state of a Jnaani and an Ajnaani are completely different; and each cannot understand the other’s vision.
The ignorant fool (even if intellectually knows what the Scriptures talk about) cannot grasp the division-less
vision of the Knower. The Knower cannot know why the ignorant are raving about the pleasures found in the
world in the form of wealth, children, family, fame, beauty etc.|

A e 3card aRYcAEefhd: dcdlcg@cadcgsd HiaeToled et |
One should stay in the tranquil state of Aatman, by ceasing to move towards the perceived (as a part of the
perceived); and turn back and look at oneself (as the potential state of Reality) and get absorbed in it.

CIGEICIE]

Vasishta spoke

[QUESTION TWO]

¥ diTEgR ga FEId SO RO sfd weifdagre: deAeeIIud|

Why cannot it be stated that this perceived stays like a sprout of a seed in the cause of Brahman; and that is
how the world comes into existence?

Rama spoke
ALL OTHER THEORIES EXPLAINING THIS JAGAT ARE INCORRECT
ASISTHUSTPIAIT FAA AT, daiiey J AT FT doida & /1 HJdq|

In the seed, the sprout is not observed to be existing as a sprout. Whatever is the essence in the seed, ‘that
essence’ is the seed only (and the essence of that seed separates itself out and later rises as a sprout).

[However, the Brahman and Jagat are not two different things that can be separated from each other, since
Brahman alone is seen as the Jagat because of incorrect understanding. |

TeNseaedd SRIATsd 3T Jagafedcd a1 sdarasi ad

The state of the Jagat inside Brahman is observed to be ‘Jagat-state’ alone (like the un-sprouted essence of
the seed.) If it exists, then it has to be the eternal changeless Brahman alone.

[It has no separate existence like a sprout that rises as different from the seed.]



HTAPRIGATBRITGDIATP AL 3Sclid heEATdda €€ o |

It has been never seen or heard by us that something with a form and change, rises forth from the changeless
formless something.

[Cause and effect should have the same qualities; a pot cannot come out of threads.
How can formless Brahman-state act as the cause of the form filled world?]

HATP AP A FdcEATIHS A

In the formless, the form cannot have an existence.
(World cannot exist like a separate sprout inside the seed. Seed alone is there; and no sprout.)

WA & YaledRd HHTled ALG: |

Meru Mountains cannot have an existence inside the subtle atom as different from it.

[‘Form’ is completely non-existent. There is no Jagat as Jagat-form.
Any argument supporting the form called the world is incorrect only.]

HAGDh TATHG SHTCsIoT fAgfd #ATPR RIPR scgeadadl Hdd|

‘Jagat stays inside Brahman like a gem stored inside a chest’; The formless is the great form of the world’;
such words belong to mad (illogical) minds.

Aed W I HHREAYUR 3fd Told J I Tald FId HIhREATTIATAT|

‘The Supreme tranquil state shines as the support of the form (as one with it)’; it is also not right to say like
this. How can something with a form be imperishable?

[This world is not just a momentary dream-experience. Dream carries the impressions of the Jaagrat; but not
so the Jaagrat which is newly experienced at every moment. A dead man in a dream is alive in the Jaagrat.

It is not right to completely eradicate the difference between Svapna and Jaagrat like the BhauddhaMata
theorists. Vasishta does not state that this world is a dream; but says that it is as empty and meaningless like
a dream, and is meaningful only at that moment of experience.]

Y TARIATPR 3fd ety of: 3qd: Fataage: HhRATTId|

Even if it is imagined and argued out that ‘our own understanding rises as a form suddenly as in a Svapna’;
such forms do not rise forth in that way (as Buddhists propound in KshanikaVaada).

Y T TSI g HIANSTHT FI: ALY T 39 7T

If this world is said to be just a dream, then (it is well-known fact that) we see those events in the world,
which are previously not there (contrary to a dream experience).
In the dream, we see that experience alone, which is previously experienced in Jaagrat.

T SIcEat 3 ARYGad Fa Jeas: ou: HY Yrdidaledd|

‘It is a dream of the waking state'; this is also not correct. How does a man who is burnt in the dream as
dead, is able to be alive and well in the morning?

MR F T 3AAGY Afad AFafea Rmarmeaw T Tawaatcedfa:|

‘There is no dream for a man who is dead’; this (Chaarvaaka statement) is also not correct. There are
Pishaachas (some lower species of Jeevas) which have a dream-like existence (without gross bodies).

ACATCEICASTH: Wil AieYd: Toife Apfafd: warcem Rmepfa:|
Therefore, the formless state of the ‘Supreme Self” alone stays as the awareness of manifold forms of worlds
as if like a dream.



oo g denfewiomeafa fAefd sercai@aamisaa=aaral ar afg aafided =
ATETcaHUTeASTNIT AaregHfdcicd T & TTIHIAhHA: |

In the dream, Chit alone stays as the mountain etc in itself. The essence of Brahman (in each Jeeva-state) is
free of everything (and is never affected by anything). If it is stated that this world is made by something else
(ignorance) (and is like a dream), then it is not right because we do not experience here any real or unreal as

separate entities (as dream and waking state).
For the enlightened knower, there is no experience-state of the world and no process of experience.

RrAfNCAATEY JEAAIHIT TaHdCATIT FAHAT AL [FHAH |

Something which is beyond explanation is experienced by the Knowers only. It is known to one’s own
awareness-consciousness only, shining as the existent-non existence state of the world.

FHTAERAC $TaT AT HAEAOT: FdeT FIA TG afed HGRAT 1T |

Objects are non-existent by nature. Those that look like objects are non-existent.
All the objects shine forth at all times, in all manners, as if real.

geid SIRITOT sTel <l AT a9 o duuad fhfaeser < fageors|

‘Brahman swells up in Brahman; emptiness increases in emptiness’
It is also not correct to say that Brahman swells up as the solid Jagat in emptiness.

[Any explanation based on the reality of the Jagat through any word with meaning is nonsensical only.
There is no ignorance, no delusion, no dream, no waking state, no Sattva Rajas or Tamas, no intellect, no
mind, no conception, no Vedas, no Brahmaa, no tri-world, no trinities, no knowledge, no Aatman, no
Brahman, nothing at all but some quiescent something that is indescribable, incomprehensible.

We as some random probable states can never ‘know’ ‘it as an object under scrutiny. We can only stay as
‘it’, and exist as the most excellent probable state ever (as the never-ending Knowledge-thirst). ]

WHAT IS JAGAT ACCORDING TO A KNOWER OF BRAHMAN?

SETRIATINCAIAG FINGTINA: Ao eI ATIEIRT o HSATGUUL |

The ‘state of the perceiver, perceived and the perceiving’ which is of the nature of the delusion of ‘I’ ness
and the world, is the expansive state of the tranquil Chit-expanse. It is not at all a solid structure.

AT J Heed AN T Hheuudd dAard STl AMedaiehar=reraa |
It is similar to one’s imagination-world which is not solid and real.
Jagat is also like that. It is the tranquil un-afflicted state only.

ot & WH Aedidc aaafsd sifasaaasmaaaaeaaaidas|

All this is the tranquil state of supreme completeness, unbroken, immovable, non-shining,without beginning
and end, and unperceived.

HAHAUT AMedAATGIAYA Hed AU AR Faue Jgaraes|

I have realized the state of the Self as formless, free of superimposition, free of birth and death, peaceful,
without beginning and end, and as the greatest (beyond which there is nothing more to achieve).

THIS IS WHAT I EXPERIENCE AS THE SELF-STATE

T Hideed: FPId AU arerdal Jgrel elldddel darcasgldl fohd|
Whatever experience overflows inside, that alone is expressed as sentences by me (not the beautiful build-up

of words without the actual experience).
That seed which is planted in a fertile land sprouts indeed without failing.




YGATAAIBICHT §FIURATSIT: HANY T SAATH Gl AhelThel |

Staying as the state of pure Knowledge, freed of the ideas of duality and oneness, I have no trace of the
misconceptions of duality and oneness.

T qeoliEar va Sawadr 38 T WAEAEdEET: © N 3a |

All these people I see here look like the silent Brahman-state only; as JeevanMuktas, who with all their
agitations quietened stay with emptiness as their nature.

(Where are the divided forms of people gone?!

With the realization as myself as Brahman, the entire world I saw is also now the same Brahman only!)

[Since there exists, only the tranquil state, I see all the people as a shine of Chit alone.
There is no duality-sense of even the ignorant and Knower. There is only one supreme state of silence.
There is no bondage; no liberation; no people; no Jagat.]

STITERIATRFHATT qeoffAeieyd o fFafaa $d FaReT saifed
enfeaihrotas FUrRTfAa afid EFRva IRT @fFd T saifeda|

Though this Jagat is in contact, it stays very silent only.

(Yes I do see the courtroom, people, you, me all sitting here; but I feel so silent within, amidst even such a
huge crowd of people.)

It is like a painted picture. It is like a kingdom built by the mind.

It is equal to a carving made of stone. It is like a description in the story.

It is as if it is a creation of a sorcerer like Shambara.

fehel TaTAaCd HIGdd T I JHATTS fAsuie Sorchared Head|

It has risen like a dream in the emptiness. This world which shines like this is empty like a Svapna.
Jagat is not hard and solid and unhindered. What reality is there for it?

SITGEIAE Hed URSAAAA T SECHD $G STl Mo Aol TFIH]

For those who believe in its reality, the world is real. For the one who has realized the truth, it is false.
For one who sees it as Brahman, it is Brahman.

When everything is quietened, it is the tranquil state of emptiness.

{9 TG A HIGT: HE TATISTSIAT: HEAGIGT MTHIRN STITs=1aud 2|
All these objects, plants and animals are empty expanse only, for people like us.
The world is like this only, for the Knower.

AT @ AR Scl @ GHT T RIS dAcT HABPIRRIATH |

I am emptiness; you are emptiness; world is emptiness; emptiness is emptiness alone.
Hey Guru! Being one with the Chit-expanse, you too take on the form of emptiness only.

ATAATRIABAT FalcH INATH AR TN T, fguer |

Because of the attainment of Knowledge which reveals the state of the empty expanse, everyone is like the
empty expanse only. Since the object of Knowledge is not different, I address the excellent two-footed form
(of you) and offer my salutation (to myself).

FIgUcargedle Sarad odd PRUMRAded: W g el |
This world rises from the state of Chit and dissolves there itself without any cause within itself.
There is only the taintless state of emptiness.



10

g GIUGIAd HIRMETHATAI UGHTETT fgeg caATehRITcHPISHT: |
In this manner, you (Vasishta) also have become the essence of emptiness only, by me attaining the state

which transcends all states of existence and which is beyond the grasp of the wondrous statements of the
Scriptures which teach the Brahman-Knowledge.

3T SITd Al Ureurudnfe | 9eIfE T HIATBIRITGRIATTS aAtdgdd|
I (as Rama) am not there; world is also not there. Feet and hands are not there; not even the objects like pot
etc. Everything is the shine of emptiness only and exists as the subtle pure nature of Chit.

Haugd A #AT A gR¥iavaa @ fAear afear agsareaeay Teid |

I have denied the existence of everything; and you guided me towards it.

(This is what I experience as the silent blissful tranquil state.)

Those very statements which are blameworthy (as opposing theories to AatmaJnaana)

when they present their arguments, shine forth in the state of Self-Knowledge (as real experience).

HIEHIATCHD! a6 F Falbgdl Il Fhad da acy AlcA« Fefd|

When the argument is made which denies everything there is the mention of the silent-state of the log (which
is silent but moves). (The theory does not go beyond that.)
Self-Knowledge does not rise through such arguments (made of verbal grandeur).

UcIETIICUATOTT TeIFIATod TAGfAHT §TeT aieEdedddd HUH|
That which is beyond the proof of direct experience, that which is unattainable as an object of knowledge,

that which cannot be indicated with any symbol, that which is the state of experience alone of oneself, how
can such a Brahman-state be attained through arguments?

ATATS A TH A G A TSHTR A B HASTHATTHATHEY

Ye TRETcHABHTTEIFIHIAATT ATl HAASHATeH |

There is only the pure Chit-state of awareness here as a form of experience only, which is beyond the
meanings of all the Vedas, which cannot be indicated with a symbol (like Om, or Godhead or any intelligent
entity), which is pure, empty expanse, one, unborn, the source of all, which has no form or name.

Enough of the taint of doubt!

[This is the finishing part of the great discourse of Brahmarshi Vasishta given to Rama, the excellent
intellect of all. Rama, the son of Dasharatha was now the true ‘Rama’ the blissful state of silence.

He was equal to Vasishta knowledge-wise. The discourse had served its purpose; instead of answering the
questions he had posed at the beginning, it had removed off the questioning state of the mind also; for who
was there to question as another, or answer as another?

Silence alone was left back with no one but the quiescent something covered by the information-patterns of
the court-room, rising from itself as Rama, Vasishta, Bhaasa, Kundadanta, Dasharatha, Rishis, Siddhas,
Devas and others along with the inert objects and the sky and the sun and the moon and the world.
Nothing was there; no one was there anymore as anyone. Rama also had vanished off; Vasishta also had
vanished off; but not physically, but dissolved into the state of absolute truth!

What was there as anything? Only nothingness as something!

Rama melted off into himself along with the Jagat!]



